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(INTRODUCTION ‘ ,

Culture is an - all-pervasive and universal phenomenon. Each society and
community of the world has its own peculiar culture which is distinct. The Africans in
general, and Yorubas in particular, have their unique cultures which are much cherished
and of great importance both locally and internationally. Awolalu puts this assertion

when he says. “No African group has had greater influence on the culture of the

New World than the Yoruba ™'
OWEVer, W : Christianity & culture of the east repackaged
Iture began to give way to this new
culture. Ironically, Yoruba culture still flourishes in the New World in an unmistakable
form. In the words of Bascom: “In several parts of the Caribbean and South America,
Yoruba religion has been accommaodated to Christianity, with Yoruba deities identified
with Catholic Saints; in Bahia and Havana, especially, Yoruba religion flourished in an
mmucfam.whma'hAﬁﬁkMMymrmzdﬁﬁngm past century
to both Christianity and Islam.™ Thus, it is axiomatic that our culture has been greatly
affected by Christianity. One example of this is in the change of names from African to

) 0 i

Certainly, culture is dynamic and there is what sociologists refer to as cultural
accommodation. Are we now saying that our culture, especially changing
our names, an integral and so germane element “our culture, under the guise of

of Christianity. is an acceptable cultural dynamic? ‘

Is it really true that until you change your name, after being saved, from Esubiyi,

, Ogunrinu ete, which are African names, to Jesubiyi, Moboluwarin, Olurinu,

Sangolade, )

-you will not be identified in the heavenly roll-call? Furthermore, is there anything like
theology of changing vogue among contemporary A frican Christians? These and other
related questions are what the paper is out to explore. In order to do justice to this, we
will firstly clarify the concepts in question. Thereafier we will examine the Yoruba
culture with mphnhmm&-ﬁdhmofmhymdtbedmﬁugﬁmoﬂhe
Yoruba nomenclature, before we finally draw inferences from our findings and then
evaluate, .

a. Culture: Cohen'’s assertion on culture is a good starting point for us. He states
that “culture is plausible and seemingly easy to attain, yet it is difficult a goal to reach.”
This is due 1o variety of meanings attributed to it by various scholars in diverse
disciplines. Consequentupon this, we shall try to display as many definitions as possible
$0as to have a proper perspective andbroader overview of whatculture s, «

Etymologically, culture was from the Latin word “cultural”, which means the
cultivation of the soil. Comparatively, it also denotes the cultivation of the human mind
via education.’ However, culture gradually moved from this original classical meaning




{0 8 social condition and dimension from where it took upon itself several meanings
the words of Dzurgba, “culture became associated with works of ar, intellectual wo
culture grew intowholistic way of life.,” : ERE RS

Goodenough, who cites E. B. Tylor, defines culture as “that complex whole whi
includes knowledge, belief, art, morals, law, custom and any other capabilitics acquir
by man as a member of a society.”™ He expresses further that, culture can be seen an
understood in two perspectives the phenomenal and ideational order. The former posi
culture as a property ofasociety or group which does not distinguish humans from ¢
social animals, while in the latter it is a product of lcaming that consists of what h
members of a human group have to know in order to function acceptably as members ¢
that group in the activities in which they R = i

M_M»Mmmmh;hdlukmm of culture when he asserts that “jt
the way of life shared by a group a system of ideas, values, belicfs, knowledge
expressiveness, and customs transmitted from generation to generation within a socid
group.™ This idea was shared by Otite and Ogionwo, though with modifications. The
postulate that culture can either be used colloguially or scientifically. In collog i

‘lerms, it denotes that someone has or does not have good manners or behaviow
S'cienﬁﬂmlly.,whmcis_dﬁﬁnedmbhnkammsudnloulmoﬂmofapeoplc.'

Redfield, cited in Bock, defines culture as “the conventional understanding:
manifest in act and artifact, that characterize societies.”" It is deducible from thes
definitions that while some scholars believe culture is an abstraction that refers i
‘everything the people in a particular group do, others sce it in a wider dimension tha
affects the physical and mental behaviour of the members ofa group, Culture comprises
both material and pon-material aspects; material in the sense of visible or co

“acquisition of man in socicty artifacts such as houses, hoes, pots etc, non-material in th
sense of values, norms, ideologies, knowledge. language, etc. Both material and non-
material gotogether as the culture of apeople. ™" ' L. SEae
ing cognizance of this, we want 1o agree with Defleur's submission that
“culture refers to the total of all matenial, social, and symbolic creations that a society s
mcmb&njnveincmpomcd into their overall design for living. . the social heritage of a
socicty.” ' _ : .

b. Name: Cambridge International Dictionary of English defines name as “wh L
@ person or thing is called: the particular word(s) regularly connected with a person or
thing so that you can recognize, referto or address them. "' ‘

Am-knho"awworwupofwmySédxorcfutdmmmmﬂty(-
orhnaghuy):memesinglesoutmhendtybydirecuy pointing to it, not by
specifying butas a member of a class, "

Giving of a name is customary and culturally bound. Even the Bible, according to
Motyer, is no stranger to the custom, now virtwally normative, of giving a name simply
because it appeals to the parents.” There are different types of names and diverse ways
of giving names. There are sumames, family names, personal names, baptismal and
nicknames. Each of these names have reasons and basis for giving them. Motyer asserts
that there are seven categories of names which incidentally underlie the purpose of

‘giving names. These are: the statutory occasional, eventual, circumstantial,
M'Inm'wdmumdiuiwmadmmkw.mmuﬁwwmﬁm;

names.
@
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. Christianity: This is a religion based on the teachings of Jesus Christand on the
‘belief that he was the son of God.” Christianity as a word only occurs in the Bible in the
form of a nick name given to the believers in Antioch (Acts 11:26). Its Greek from
“Christianismos” meaning Christianism, was first used by Ignatius; while its Latin,
Christianismus, occurs in the works of Tertullian and St. Augustine. Christianitas
firstin the Codex Theodosianus. The name was coined by Christians to designate all that
which Jesus Christ brought to them of faith, life and salvation."

Historically, Christianity did not begin as a fully developed religious institution;

- rather, it began as one small sect in an out of the way province. Tbeﬂzmp was one
among the many reforming sects, or splinter religious groups, within the diverse
spectrum of Palestinian Jewish mipy." They sought to draw adherents exclusively
from among fellow Jews, and they expected an immis apocalyptic consummation of
history and the establishment of a new, messianic social order. However, a new phase of
diffusion began with Paul’s Gentile mission. This culminated into the great problem of

how Gentiles might be brought into the Jesus sect, taking cognizance of its strictures on
Jewishness. To address this, Paul and others had to-lio;gin to work out a synthesis for
Jewish and Gentile Christians to live within that society, '

~ On the whole, Christianity is the religion founded upon the life and teachings of
Jesus Christ. Today, it is a world-wide religion and indeed contains the world's largest
religious group. It has influenced government, thought, and art for almost 2,000 years.”
Ithas, of course, influenced the Yoruba people. ‘

SUCCINCT HISTORY OF THE YORUBA -
- Bascom contends that the Yoruba of West Africa are one of the largest ethnic
groups south of the Sahara, and in several ways one of the most interesting and
impartant peoples of Africa.” Geographically, it lies between the parallels 5.86" and
9.22" north, and between 2.65"and 5,72" east.” It is bounded in the south by the Bight of

Benin, with extension from the eastern limit of Dahomey on the west to the western
border of the kingdom of Benin on the ¢ast. It is bounded by the territory of the same
kingdom in the cast and by the Niger up to Etobe at about 7.3"N. The northém boundary
continues along the 9° of latitude north of Jebba until it merges with the political
boundary between the Northern provinces and the Southern provinces of Nigeria, which
endsat the river Okpara on the French frontier.” _

- The Yoruba, sccording to Lloyd, “are not really a single tribe, but (are) a series of
diverse peoples bound together by common language, dress, symbolism in chieftaincy
and ritual, as well as mythology and history."™ Hence, within the larger Yoruba group
are several sub-groups, Infact, history made us 1o understand that the designation
“Yoruba™ was originally applied to the Oyo msmp who lived M'W&ld Oyo)

' This name, according to Bascom, was given to the Oyo Yoruba by the Fulani

and is said to mean “cunning”.” He asserts further that, originally, there

: omprehensive name for the Yoruba as a whole, and people referred to

themselves by the name of their subgroups. The largest of these were the Oyo,

Somelimes eerted (0 as he Yoruba proper”,and i some reas od men sl deny tht

they are Yoruba since they belong to different subgroups.” Corroborating this diversity,
Lloyd posits that the Yoruba of Nigeria are divided among over fifty ki gdoms.”

"




These subgroups include: the Ana (Ife); Isah (including the Mainigiri) astride th
Togo Dahomey boundary: the Idasha (Dassa), an enclave in Dahomey: the Shal
(ishabe, Share); Ketu (Iketu); and Ifonyin (Ohari, Ahori); Holli, Nago, Angago, (D)
astride the Dahomey Nigeria boundary; the Awor, Egbado, and Egba of Abeokut

vince and the Federal District; the ljebu {(Jebu) of ljebu province and the Federa
District; the Oyo of Oyo, lorin, and Ibadan provinces; the 1fe ljesha (Jesha) of Oy
Province; the Ondo, Owo, llaje, and Ekiti of Ondo province; the Ighomina of Hori
province; the Yagba, Bunu, and Aworo (Kakanda) of Kabba province: and relate

Itshekiri.” sl S50 , fsine ™ ‘
‘ f these diversities, there is a cultural uniformity among the

oruba are also well known in the Americas where in some place
i their ancient customs virtually intact, in what Roges
sof all the African religions that hav

undoubtedlyt.l,mof the Yoruba which

-
sy

e e e tonived a place i South Carolina and called themselves the Yorubs
group. They began to attract public attention in the U.S.A. around 1973-74 and, in his
quummmmnsvchekummmmmmmmmv

WkWWOWMWOIﬁeMMmebM mericant
mwmmw.mmmeYMM““ sttt
mewcmmammwwm«m.mm gio
beliefs and practices. Their identity as Yoruba is more of response to the Europ
presence then, and isoften used situationally.

ho himself cites Eades, Mabogunje and Omer-Cooper,

some West A r eoun!rbmdcvanonhundSoumAmma.
YORUBACULTURE WITH EMPHASISONNAMES
As far as Africans in general and the Yorubas in particular are concerned, we
cannot speak of the culture without instantly thinking of traditional religion, This &

because the entire culture is saturated with religion. No wonder Idowu writes, "t ¢
keynote of their life is their religion. In all things, they are religious. Religi forms the
mmmmpmwmmmwmrmmmwmmw,,
the full responsibility of all the affairs of life belongs to the Deity.™

Names, which are sn essential element of the culture, clearly reflect their religiou




calamitous life, a wasted existence.” In fact, producing
and) continuity of the Wlly-’sm’w&smﬁ;ﬂe‘wﬁm further: it
Psychologically, they are signs of the natural productiveness of their
parents. Their presence gives assurance (o the aged parents that they would
have a honourable burial, With the children around there is the guarantee that
 the worship of the family deity would not end with the death of the aged
member of the family. Family professions and family titles are guaranteed by
the presence of children... In fact, the children are the soul of the Yoruba
culture. This continued growth of the culture depends on the ‘continued
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230K

producﬂbn of child‘u: who can be incorporated into the oral cultural system

Furopean culture, where names are just to distingy 1 one person from the other. The
Yorubas are not like that; nearly every name is a complete sentence. Not only that,
roles of names in Yoruba culture, the Yorubas attach great importance to it, ;
This understanding was best articulated by Idowu when he writes:
" Fvery Yoruba name has a character and a significance of its own. No
child is given a name without a caiise, and that cause is not the bare,

of the names is almost
asentence which can be into ¢
1ell some clear story, whether it be of the circmstar
 birth, the state of the parents' or family affairs when it Is born.
Yorubas; the ”"”"WW and the essence of p ity, as

(father dodged me, or ran away at
child died when he was still in the
hmud»!d)‘.'_mewdﬂmmtdewmmpm ‘
Another unique feature of Yoruba names is the.
* xlw o« l ..4 |i

barrenness out of the stomach), Fasolu (1fa is Lord), Awojobi, Awetunde, Fasawe, tc.
The hunters who worshipped Ogun, the god of iron and oneoﬂhepmnudhlm
had their nomenclature stem from Ogun  Ogunkunle, Abogunrin, Ogunbusola,
Odewale, ete, In short, names in Yoruba-landare usually. prefixed by the appellations of
the divinities being worshipped. Thus we have Sangodele, Oyategbe, Oyamakinde,
Irokogbemi, Ogunrinu, Fagbemi, Awojobi etc. From the mere mention of such names,




individuals are not only identified as persons different physically from others, butint
words of llesanmi “their status in the community, tl)citdd)lsandpﬂyﬂcsu
defined by the names they bear,"" It is in this perspective that one Yoruba :
becomes mare meaningful: “Eni ti ako ba bi ni ile ade, kosbodofndsmol’ T
munlng“onewhoxsmmwawyalfamilyshwldnamhhchudm he
crown”,

There is also the opinion that names influence the bm:spsychologlcally,that
men act according to their names, E.g. anybody called Ajanaku (elephant) would v
to behave mightily, while somebody called Okin. {(peacock) would try to mgmﬁnllx
A host of Yoruba names are brought from heaven (oruko amutorunwa), This centers on
the manner of birth of the baby, ¢.g. Oke (a child born wrapped with membrane), Ige or
Adubi (a child who stretches out the legs or the arms at the time of delivery); Omope (a
child that is abnormally overdue before it was born); Lomitutu (achild that is allergic to
warm or hot water or to any herbal preparation boiled in water).” The Yoruba also have
names for Abiku (incarnated child believed to have been previously born several times
and with high probability of future premature death), Among these names are; Aja
(dog), Malomo (do not go again), Kokumo (do not dic again), Rotimi (stay with me

One can infer from the foregoing that in Yoruba socio-cultural context, everybody
has 1o bear a name to which great importance is attached. So also, every name has
meaning and purpose for bearing it. Names do not only serve the purpose of
identification but they also “historicise, socialize, spiritualize and influence people
psycholgocially.” y

CHRISTIANITY AND THE CHANGING FACES OF YORUBA

NOMENCLATURE

The actual contact of Christian missions with Nigeria started with the Portuguese
and Spanish Missionary activities in Benin between 1645 and 1655. 1t is therefore nol'
unlikely that ramifications of those early missions reached the Yoruba country,
particularly He-Ife, which is only 180 miles away from Benin."

However, Christianity was properly introduced to Yorubdmd around 1841,
through the efforts to ex-slaves who were settled in Sierra Leone after their liherwm,
Thuwasomﬁmndby Idowu who writes: “Chﬁstmitymmhimo\’ ubaland,

Sumumnimwmmmmmmmmmowm&my
into the Yoruba land were not the members of the Yoruba traditional society, bmthe
w«mmubmsummmmgmmemmmmmw were
missing (in Nigeria) the sort of Western Education and Christian fellowship which they
used to enjoy in Freetown. They also wanted their people in Nigeria to benefit from the
light they had received." It was therefore not a surprise that the missionaries were
mainlyraeemdbyﬂtmllbmodshmwhom maeredallovetimpommwm »

Wb’w , Lagos and Abeokuta, on theirarrival.

nbbbebaummindduﬂourmhvaﬁablymptedﬂtﬂﬁhnlm
oﬂaimﬂyfummicnmAwoth hisrwludnnoﬂh!smmm‘ﬂn

peopleh ' accepted Christianity for economic reasons, not for
“the conviction that Christianity was bwummetrndmond

Ry, W




religion.™ Ajayi also confirmed this when he writes “the ','had\yelmédnitnlmm
not because they wanted Christianity, but because they were weak and poor and they
hopedumﬂiemmionmmuldmmmémwtothemm

Eventually, Chrlmanlty read throughout the entire Ymhdu;d though with
resentment and much struggle inpome arcas, the account of which is 10t our concem in
this paper. Since then, there bave been continuous impingements on the traditional
refigion and culture by this new faith. In his attempt to evaluate the assessment of
Christianity's influence on traditional society then, Awolalu writes:

With the anz;al oflkwm!amrlm in “:‘bez mh‘i(dle of the nineteenth
~ century, anew set of religious ideas was introduced. and new social groupings
established. New cénvéiﬁrs in some cases, were largely withdrawn from the

community. They set out with the intention of converting the so-called
*heathen® to their own views in all lhl s _religious, moral and social. This
might be regarded as reasonable fie point of view, but they obviously
assumed that the Yoruba religion was infer ‘iormlwlr own, naming it fetishism,
idolatry, juju and healhcnﬁm To them, Vo da.‘% Christianity was the same
things as accepting “civilization” AW rﬁm accepted Christianity and
civilization, must, of necessity withdraw from traditional rituals of kingship

' s and ancestral spirits.... Thus, with the
adWﬁ!ofChrisﬂan missionaries, ap ‘f‘aitlaﬂywolm intFusian was made into
the social and political world of the Nigerian peoples. This violent intrusion
OISOWM religious life q{'ﬂw' ople..... The white missionaries and the
liberated Africans who had accepted Christianity regarded themselves as
representatives of British Christia civilization, for the Yoruba to be educated
Wcmlhcd accmﬁngtathm‘ 'wm to adopt the British way of

Cansequently,many converis
the new religion and for easy pronunciation by the issionmes. lnﬂrewordsor
Arojojoye, the missionaries “were baptizing the new converts and iving
mmmwmclm«ﬁanﬁ\cB'bhormmckownnm(haxmreﬂed e of

5 aptism. They were a pointer that one had been
mmmreﬁgionanﬁdulnué, uﬁvufqltthatitbaydsm.lhwm
"'wetewashedbythewatgrith ere
wmmdmmhg:ofﬂwpmmatmmimqmthm
culture and thought to be un: A andcivilization.”

If we assess crmculy these submissions, we must conclude that originally the
missionaries were not preaching changing of names, talkless of emphasizing it. What
they were after was conversion and tbcuﬂieglvlngnfnewnmuatbapﬁanfor
%rmmmmmm of Yoruba Christians
were | ( ,
baptismal rite had washed away anything associated with their A frican names that were
inimical tothenew faith. - '

However, along the line, meﬁeamdiiaMitudeofchmgig by
called spirit-filled Christians or spiritual giants, especially around the miﬁdleufﬂtchst
century, mnmmwumdmwowmhummmad?ml
revival or Pentecostalism in Mmm&p&iﬁmmmﬁemwﬂm




should be changed afier conversion because they are accursed names which have son

Okediran asserts that these people claim that whoever continues to bear such tradition

names afier his conversion would not receive the sbundant blessings of God. He cite
the example of one Obed Bashorun who is an elder in ane of the Pentecostal churches i
Ibadan and one Pastor. The elder opines that some Christians incur God's wrath 0
themselves due to the names they bear. The Pastor on his own part encourages al
Christians to change their names after conversion since hames carry serious meaning
and consequence in the spiritual realm.”

The belief of these advocates of name change is that names like Ogunkunle,
Oyategbe, Sangolade, Awojobi, Irokogbemi, Abogunrin, Ebguro, Awolalu, Fawenu,
Fasawe, Osanyintola, Ogunrinu, Ojedele, Oyamakinde, Aborode etc, should be
changed to something like Olukunle, Jesutegbe, Jesuroyi, Jesutobi, Kristigbemi,
Aboluwarin etc. It is expedient and pivotal at this juncture to examine some
personalitics, so as to grasp their understanding and why they changed their names, on
them on the other hand, before we can arrive atany evaluativeconclusion.

Among those who had changed their names include Ayokunle, Chukwud
Oyebola, Jesudokun, Oset and Jesusolu. According to Ayokunle who was |

_ people with these names eulogizing African deities should change
since there is even a theology of changing names coined out from the scriptures.
 Quoting Proverbs 22:1, “A good name i to be chosen rather than great riches....” he said
it will be a misnomer for him to bear and thereby exalt the name of an idol, since 3

believes and always emphasizes the power of confession, and names really imply ¢
confession, He maintained that the cig:;iqidti to change his name came from God. K
heard a voice in 1984 that said “If I will use you, | will have to change your name.”

however had 1o struggle for twelve years, since, wanted to change it
considering what people would say, especially his - He posits further
that it even results to split personalities and confusion, when you bear Ogunkunle and
thereisnoOguninthehouse.™ :

i In his own case, 'S\ukwudlle. 3;‘ National huf&m czf Ch;ldri:n ngfuge_n s
Minisiry llorin, an Igbo man who changed from Ofodile (oracle is powerful) to
Chukwudile (God is powerful), asserts that afier the conversion of all his family, they
went into five days fasting and prayer in January 1°- 5", the covenant with
nalism. They consequently bumnt all the idols and charms in their possession.
uent upon this, God spoke to him on 7* April, 1997, at 8.00 a.m., that he shoul¢

change his name from Ofodile to Chukwudile. Even though he disliked this, he had to.
obey God. He therefore remarked that if God s the one leading, it is good, but if it is not
God, one may not change it since He is omniscient.” . , e
‘Biodun Oyebola believes there is a lot to a name; hence he dropped his original
surname “Shofunke" (wizards give me to nurture) for Oyebola (chieftaincy mixes with
wealth). His understanding was that Shofunke conflicts with God's counsel and it s
fetish cum idolatrous, Hence, bearing such a name is like praising other gods, which i
contrary to the will of God (Ex. 23:13; Ps. 16:4; Hos. 2:17: Jos, 23:7)." .
The story of Jesusolu is quite interesting. His original surname was Fasolu,
meaning Ifa is Lord, in ljesha dialect. The name belongs to his great grand father, who
was a powerful traditionalist and warrior. The grand father passed on this power to his.




father and in fact he himself was to succeed his father in this Ifa divination profession.

Afier his conversion and deliverance from the covenant attached to the name, for
he had serious negative experiences and attacks from demonic forces, marine sprits,
etc.. he still maintained the name. He never thought of changing it, since he is the only
surviving son of the father and thus wanted to preserve that heritage. He, however,
affirmed that it was God Himself who changed the name to Jesusolu (Jesus is Lord)
because of his calling into the ministry.”

He testifies further that he experienced such a terrific demonic attack due to the
fact that the powers of darkness recognized his place among them. In fact, the particular

date and year he should have become a powerful man in the Kingdom of durkness like
his great grandfather was the time the issue of the call became more pronounced,
confirmed and authenticated. Thus, he had no option than to comply when the issue of
God changing the name came.

As far as Peter Jesudokun (Jesus is universal), the president of one Neo
Pentecostal Church in llorin, is concered, he was not directed by God to change his
name from Ogundokun (god of iron is universal) to Jesudokun, He changed it because
he believes Ogun the god of iron is not universal, but Jesus is. Similarly, Emmanuel
Adedayo Oset, a prominent Pentecostal Minister of God at lorin and General Overseer
of Canaan Ministry, was of the opinion that names that have prefixes of any of the
African deities should be changed, maintaining that it is biblical. He however asserts
that it is only the first personal name that must be changed and not the surname, since
God deals with every individual by the personal names.”

o lﬁrsbupeommbubovebdieﬁwupoinqb the postulation of African
theologians and leaders who recently observed critically that an African can bear his
native name and still remain a Christian. They opined that names have no significant
role in the redemptive work.” This submission was corroborated by Aworinade,
Irokoghemi, Aborode, Funmi Ojo and Fawenu in an academic interactive session,

Aworinade categorically affirms that he never believes in the theology of
changing names. He argues that Israc] was aname added to Jacob and not that Jacob was

d, because the name Jacob became prominent even after his encounter with God
(¢.f.Gen. 32:2-28); 33:1;35:1, 37:1: 47:7-11 e1c), He stresses further that if there isany
name to be changed. it should have been Jabez but God never changed it, rather he only
answered the prayer of Jabez by breaking the demonic covenant associated with that
name. While he agrees with the effects of names. he said it is only when one is under
bondage of sin that negative effects exist. After conversion, Jesus has the power (o
destroy every curse. In fact, he sees this issue as being the result of ignorance of God's
power whicl’:‘leads to limiting God. He submits that the old traditional name promotes
evangelism.’ ; \

Similarly Ojewole, whose appellation has bearing with the Yoruba idal of
masquerade, also disagrees with the idea of changing names, except ifGod commands
it, Even though he believes that certain demonic covenants are usually attached to
African names, he opines that rather than changing names, it is such covenant that
should be broken. I the name is changed and the covenant unbroken, it is like cutting a
tree in the middle; it will eventually germinate again. He therefore emphasizes
sanctification of the name instead of changing it.” -

In like manner, Aborode, whose name also has to do with idol worship, disagrees
with the notion that African names have negative influences on the bearers. He states




that he has not and will not change his name. Despite the fact that he has not change
things are working normally for him. He therefore perceives the people who changs
their names as behaving abnormally and as people with hidden agendn. Afterall, anan
has nothing to dowith salvation and faith.” - ;

| m.mmmﬁmmewm=m-mm-mmmny. hearin
the name helps him 1o cherish the fact that he is born again. This is what his people us
to be: where he is coming from, but now he is worshipping Christ the name e; It
meM;MMMMMcUMMWmIMWW ha
he should change the name, he never bothered to because he did not buy the idea
doing something because others are doing it, neither is he under compulsion. So, he i
not going to do that unless there is astrong personal conviction spiritually and rationally
He nevertheless admits the fact that he always prays against any genealogical ¢
gmmﬁonnlmﬂ;atm’igmbemocimdwhhﬂumﬂuwiwuum

answers ¢ he never experiences anything negative. He reiterates that he does ne

bclhvciuany&wlouofcbniﬂngmes!"
EVALUATION 2
‘ Fmdwfmhisﬁwﬂmdaumm&udsmlmofm. Peop!
and, importantly, incoming generations will find itan uphill task to trace where they are
coming from. In some cases cultural heritages have been terminated. The African
culture is gradually being eradicated. This action implies that we are agreeing with t
nmormw“mmmwmuhmmu 8
All this is resulting from wrong indoctrination and mentality; fear of what peopl :
will say; what has happened and what will happen in future; hypocrisy™; “holier than
thou” attitude, for people to know that we are now on the side of the true God. Some
even change because of the influence of friends. ) : E
It is pertinent to reiterate here that there is no scriptural support for the issue ¢
changing names and that there is no theology of changing names enshrined in the Bib
People whose names were changed in the scriptures were for specific reasons,
\brauham's “of the beginning of a new man. Saul had his name
changed to Paul for missionary purposes. Saul was a Jewish name meaning desire, while
Paul is a Gentile name meaning “small” or “little”. How could he have changed fror
“desire” to “small” or “little” ordinarily, if not for the evangelistic and ssionary.
purpose? He changed for the fact that hisministry was to the Gentiles, so that the people
could pronounce it well or even identify with them. Paul never preached to or forced the
Gentiles to do what he had done, because it was irrelevant to them. i
‘Morcover, the meanings of most of these biblical names we cherish today show
that they are not religious names and even connote negativism more than Yoruba name: ‘
For instance, why do we prefer Caleb, which means “dog™; Mary, which means
“bitterness”™; Cecilia, which connotes blindness; and even George (farmer); to our awn
'na"vem, ' " ) 7 I ! B,
1s it not a misnomer for someone to drop Kalejaiye (stay and enjoy life an Abiku
name) and still be bearing Caleb (dog which is also a name for Abiku in Yoruba), or for
someone 1o drop Osunfunmi, Osunfunke (river goddess give me to look after) and ye!
retain Mary or Cecilia? Taking cognizance of this. we even can deduce that Yoruba
names are more religious than the so called cherished Hebrew names.
~ Further to the above is the fact that the names people are changing are really not
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their names but their surnames or family names. If really names influence the bearer
psychologically, is it the name of your great grand father that has died or your personal
name that will influence you? Is the effect of generational curse transferable through:
name or blood, that is, because of the same blood? These are some fundamental
questions we must be able to address sincercly before taking any action. Indeed,
changing their family names and not their personal names is a pointer to the fact that
these people do not understand and know who and what they believe. After all God is a
respecter of culture. Go into all nations and preach the gospel (Mk. 16:15) implies all
tribes, ethnic groups and cultures. [t says preach the gospels, not “change names™.

Not only that, the fact that the Jerusalem council resolved that the Gentiles should
be left alone to practice Christianity devoid of any Jewish customary rites is an
indication of the uniqueness of each culture and that Christianity is to be practiced
within and in line with the cultural framework it finds itself. It is on this realization that
the paper agrees with Hastings, who also cites President Mobutu of Zaire, that
“guthentic African culture and authentic African names must not be disdained nor
discarded but be revived from cultusal imperialism of the West with which Christianity
has most closely linked.™" ' ‘

CONCLUSION

In this paper, we have attempied to explore the meaning and significance of names
clation o the Afican sltue and the i of Chitianiy vis-d-vi th name
nging vogue among the contemporary Yoruba Christians. We examined the two
ps_those who changed and those who have not and are stil bearing names
sociated with African deities. vl ‘
 Asthis study shows, majority are changing names not really because of conviction
butubm:u:fﬂwment;hg amc:dedh:lﬂmmwwvz ndoctrination by Bible

In compendium, this paper wishes to emphasize and state categorically that
changing of a name has nothing to do with our destiny and faith. It is not the changing of
names that matters but the change of hearts. It is high time we faced the reality of
practicing our Christianity in our African context. If the early church did not force the
culture of the Jews on the Gentile Christians, why then are we fooling ourselves today?

RECOMMENDATIONS . : <
s Bible teachers and preachers and indeed everybody must have the right value
- Weneed to be well grounded in the Scriptures by ourselves so that we will not
be confused and our emotional cum spiritual insight and imlligmecphyedﬁﬁq'!. -
- There is the need to refocus and receive the religion as it was originally, devoid
* of the culture of the west. - '
- People should have the correct perspective of names in relation to salvation.
- Building and maintaining sincere relationship with God is of utmost

in

- More research and enlightenment campaigns are necessary on this 5o germane
atopic so asto open the eyes of the people in the church, ' y
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